Status of chainless 

NARRATIONS FOUND IN 
LATER NON-HADITHI 

sources: 


By: Wajahat Hussain Al-Hanafi 



Contents 


Refutation of the idea that: if something is Good then it can be attributed 


to Prophet (Xs&O 6 

Refutation of the idea that: We can accept chainless narrations because 
not everything is documented 8 

Baseless Narrations are Fabricated: 11 


Refutation of the idea that: "All Fuqaha are Hadith experts, that is why 


we can accept anything from them" 22 

Are chainless narrations Mu'allaq? 28 

Conclusion: 32 




All praise belongs to Allah who is the Creator of whole universe and He sustains it with His 
wisdom, knowledge and power. And Infinite Salutations and Blessings upon the Prophet 
and his Family. 

In this short paper, I shall discuss the issue that chainless narrations which are quoted in 
later sources indeed carry the status of fabricated narrations. 

Unfortunately, the attitude of people towards knowledge has changed in our times. We get 
offended if someone points out a mistake of our favourite teacher/Shaykh and regard it as 
disrespect to even have an iota of difference (of opinion) with our favourite scholars. But if 
we look at the Hadith tradition of 1400 years, we find several examples wherein scholars 
have criticized many other great scholars for relating fabricated narrations and they 
collected those fabricated narrations mentioned in their books to make people aware of all 
forgeries / fabrications. 

Imam Zain-ud-din al-'Iraqi did Takhrij of narrations mentioned in 'ihya' of Imam al-Ghazali 
and he has pointed out several baseless and fabricated narrations from his work. Neither 
was he accused of insulting Ghazali nor did the status of Imam Ghazali decrease. 

Imam Zain-ud-din al-'Iraqi also wrote a short book and collected those narrations of 
Musnad Imam Ahmad which, according to him, were fabricated. No one asked him, "Do you 
know more than Imam Ahmad?” 

His student, Imam Ibn e Hajr 'Asqalani, refuted him on the same issue and wrote a book 
proving that there is no fabrication in Musnad Imam Ahmad. No one asked him, "Do you 
know more than your own teacher from whom you have learned Hadith?” 

Imam Jalaluddin al-Suyuti collected a little more than one thousand narrations, which are 
fabricated, in his "Dhayl al-Mauduaat" and about 500 of those narrations are from Musnad 
al-Firdous. No one told Imam al-Suyuti, "You have insulted a great Muhaddith al-Daylami 
by mentioning a huge number of fabricated narrations from his book." 

Imam al-Suyuti collected a huge number of narrations in his Jami al-Sagheer with the 
condition that he shall not mention any fabricated narrations in it. Nevertheless, he ended 
up including even some of those narrations which he himself had declared fabricated in his 
previously compiled works. Imam Ahmad al-Ghumari has collected a huge number of 
fabricated narrations from Jami al-Sagheer. No one commented, "How al-Suyuti can make 
mistakes especially when he has seen the Prophet (Xsfe) in state of wakefulness?" 



Imam Abdul Hayy Lakhnawi, in few of his works, collected those narrations which are 
mentioned by Sufiya but they were fabricated or baseless. No one said to him, "You have 
insulted Sufis." 

Imam Ali Qari have mentioned those narrations which are fabricated and related by some 
Fuqaha. No one asked him, "Do you know more than Fuqaha"? 

Allah has created none but only Prophets as innocent. In my view, the scholars who have 
related these fabricated narrations have not done so intentionally; rather they have 
narrated it unintentionally because whoever intentionally narrates a fabricated Hadith, hell 
fire awaits him as Prophet (Peace and Blessings be upon Him) said: And Prophet (XstSO 
neither lies nor does he make mistakes. 

It was never the way of scholars of Hadith to remain silent if they saw mistakes in 
narrations of some teacher. Many of them have even criticized their fathers for being 
inaccurate in transmitting Hadith. Imam Jamal-ud-din al-Qasmi beautifully puts: 
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"Nothing has caused more harm to knowledge than the saying "Our predecessors (Earlier 
scholars) have not left anything (of knowledge for us to uncover)”." 
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Imam Hakim narrates from his chain in al-Madkhal : 
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Imam Abu Bakr Khalad narrates: I said to Yahya bin Saeed: "Wouldn’t those people stand 
against you in front of Allah on the Day of Judgment if you reject their Ahadith?" He replied, 
"Those people standing against me is much preferable to me than Prophet (□) standing 
against me and saying "Why did you narrate that Hadith attributed to me which according 
to you was fabricated?” 
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Imam al-Jorqani narrates from his chain the quote of Imam Shafi’i : 
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"It does not befit a person to remain silent when he knows that so and so Hadith is a lie 
(attributed to Prophet i ) and (to comment on it) is not slandering.” 


jjsudi j j jjTuii j JJsuSn 
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"Adab" in knowledge does not mean one must remain silent even if one finds something 
wrong but "Adab" of knowledge is to discuss it academically. For few people, Adab is 
"remaining silent on all mistakes of their teachers and Shuyukh"; this notion of Adab has no 
basis in our tradition. 


Here, I shall mention an example of Imam Tajuddin Al-Subki who writes about Imam al- 
Dhahabv. 
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"He is our Shaykh, he possesses great knowledge but at times he becomes extreme towards 
Ahlus Sunnah ( Asha'aris ). Although he is our teacher, it is advised to not to follow him in 
this issue because Haqq is to adhere to Haqq .” D 


JjbUJl Cj\aA> 
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Following their footsteps, I will also say that: I respect all the Shuyukh and teachers. 
However, when it comes to Hadith, I am not loyal to any school of thought, sect, shaykh, 
organization or Fiqhi Madhab. My loyalty lies with Hadith only. Therefore, if anything 
attributed to Prophet (Peace and blessings be upon him) is True, I will say it is the Truth. 
But if it is proven to be a lie according to principles of Hadith, I will openly declare it as a 
lie. 
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In my previous paper, I have clarified that no scholar among Muhadditheen has ever said 
that we can accept a chainless narration. Acceptance of a chainless narration is something 
that cannot be proven from the Books of UsooI-uI-Hadith. On the contrary, Muhadditheen 
have criticized and labeled chainless narrations as forgery. 

It is important to understand that technically speaking, 

Hadith = Chain of Narration + Text of Narration 

If the same text has two different chains, technically, they are said to be two different 
narrations. Shaykh G.F Haddad explains it as: “As for a chainless Hadith we cannot say 
'Ruwiya' (it is narrated) and not even 'warada' because it's riwaya never took place to 
begin with , and its wurud likewise is nonexistent and a false claim. 

Moreover if someone knows a Hadith has no chain and still narrates it even with sigah 
al-Tamridh, he acquires the status of a Hadith forger." 


Refutation of the idea that: if something is Good then it 
can be attributed to Prophet (Xsfe) 

The biggest and most common mistake many people make is saying that if a narration has 
nothing against Quran and Sunnah, and the words are for Targheeb and Tarheeb then it is 
fine to attribute them to Prophet. This understanding is based upon the poor 
understanding of science of Hadith. 

And Imam Ah Qari writes: 

I <uU'j ULlita \pf~py*p DlS" 0]j Ip yfi y .X3 Alt (tip' 

"Know that, a narration can be labeled as fabricated because of its foundation (i.e. chain) 
although its text might be valid due to its conformity with Quran and Sunnah in its 
meaning" 
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Imam Ibn-e-Salah writes: 
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"There are different types of forgers of Hadith. The greatest of them in terms of the harm 
they do are some of those considered to be ascetics who forge Hadith supporting their 
claims in expectation of a heavenly reward. The people accept their forgeries, putting their 
faith in these forgers and rely upon them. Later, the great critics of Hadith resolutely took 
on the task of exposing the defectiveness of these Hadith and obliterating their disgrace. 
One of the things we heard from Abu Bakr al-Sam'ani, (considered an authority on hadith)7 
is that some of the Karramites (a sect) held the doctrine that it was permissible to forge 
Hadith for the sake of instilling virtue and inspiring fear. 

The forger sometimes made up the remarks himself and related them [as a Hadith] and 
sometimes narrated the words of a wise man or someone else and falsely ascribed them to 
the Messenger of Allah (□).” 


Jl\ iaJuLo 
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Imam Jalaluddin al-Suyuti mentioned the comments of Imam al-Mizzi (the author of 
Tahzeeb al-Kamal) regarding the Nuskha al-Wad’aniyya (a book of narrations fabricated by 
Ibn-e-Wad’an) that: 
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"Although it has good sayings, and sermons mentioned in it are eloquent, it is not allowed 
for anyone to attribute a single word to Prophet ($%&) even if the words in itself are 



good. Because whatever Prophet (Peace and Blessings be upon him and his Family) said is 
truth ( Haq ), but not every Truth is said by Prophet (X$iS0." 
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Imam Abdul Hayy al-Lakhnawi writes: 
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"It is true that every saying of Prophet (XstSO is beautiful but not vice-versa. It is incorrect 
that every good saying is the saying of Prophet. So attributing (every Good saying to 
Prophet) is also a lie." 
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With this, it becomes quite clear that it is still a lie on Prophet (;£$&) if someone attributes 
a Good word to Prophet which is not proven at all. 


Refutation of the idea that: We can accept chainless 
narrations because not everything is documented: 

The fact that not every single saying of the Prophet (Peace and blessings be upon him) was 
preserved by the early scholars in the comprehensively compiled books of Hadith can in no 
way be used as an excuse for accepting every other narration that comes up without any 
proper source or nonexistent chains. Allah has protected this religion for us; if something 
was not preserved and did not reach us, then it was never meant for us. 


shall mention several texts to elaborate this point. Imam Jalaluddin al-Suyuti writes: 
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"When a Hafiz (of Hadith) says: "I do not know this narration (means it has no chain)" 
then we will rely on his rejection of this Hadith, as mentioned by Shaykh ul Islam (Ibn e 
Hajr Asqalani).” 

Imam al-Suyuti further adds: 

"If it is said that such an idea is against what is related from Abu Haazim that he narrated a 
narration to Imam al-Zuhri and Imam denied it and said: "I do not know this narration". He 
was asked: "Have you memorized all the narrations of Prophet (X$tS0?" He answered, "No”. 
"Then have you memorized half of them?”. He replied, "I hope so." 

He said: "Then add this narration to the other half which you do not know." 

This is said about Al-Zuhri, what do you expect from others? 


Another similar incident is mentioned by Ibn-e-Najjar in his 'Tarikh' from Ibn-e-Abi Ayesha 
that he said: One day someone narrated something to Imam al-Shu’bi. So Imam al-Shu’bi 
said: "We have never heard this before". The person said: "Have you heard everything 
(means every Hadith)? He said. "No, but half of it.” The person said: "then add this to the 
other half which you have not heard"" 


Imam Jalaluddin al-Suyuti answers: 
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"We answer this argument that this was possible before the narrations were documented 
in books. At that time, it was possible that some narrators had those narrations which other 
Huffaz of Hadith did not have. But since the books have now been compiled, we only 



consult/refer the compiled sources on the issue. It is very unlikely that a Hafiz ofHadith 
is not aware of something which others are. So by apparent indications, we say that the 
Hadith does not even exists." 
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Imam Ibn-e-Salah quotes Imam al-Bayhaqi\ 
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"The hadiths which have been established as sound or fall between soundness and sickness 
have been recorded and written down in the comprehensive collections which the hadith 
experts compiled. It is not conceivable that any of these hadiths escaped the attention of all 
of these authorities put together — even if it is possible that SOME of these hadiths escaped 
the attention of SOME of the authorities — because of the guarantee of the Lawgiver that 
they will be preserved. So today when someone brings a Hadith unknown to all of these 
authorities, it may not be accepted from him.” 


(-*643 jsl') ij3- f xs. jj bUbP :oii jii 


Imam Fakhr-ud-din al-Razi writes explicitly in al-Mahsooh 
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"The fourth kind of narrations known to be untrue and baseless with certainty: That which 
is narrated at a time when reports have already been established, and when researched it is 
nowhere to be found in any of the books or in the memories of the narrators, such a 
narration is known to be baseless.” 



Imam Suyuti, al-Munawi and Ibn-e-’Arraq mentioned this saying of Imam al-Razi in their 
respective works. This shows that it is an established principle according to Muhadditheen 
that if any Hadith which cannot be found in reliable Hadith sources then it is regarded as a 
forgery. 
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With this, we have made it clear that although not every single saying of Prophet (Peace 
and Blessings be upon Him) was collected and preserved by early scholars in the books of 
Hadith, this reason, however, cannot be used as an excuse for narrating every other report 
that crops up in later times out of nowhere without any proper source or chain of 
narrators. 

Baseless Narrations are Fabricated: 

Now, coming to the main topic that the baselessness of a narration is enough a proof of 
forgery; it is important to understand that each and everything mentioned in books of 
Usool is not black and white. For a clear understanding of how those Usool were put to 
practice, one needs to look into those books that use those principles to evaluate 
authenticity of Ahadith. For example, those who wish to learn Jarh-o-Tadeel cannot 
comprehend its depth and acquire complete insight of the principles by only reading works 
on Mustalah like Muqaddimah Ibn-e-Salah, al-Taqrib, al-Tadreeb, Nuzha, Fathul Mugheeth 
etc. To master the knowledge of Usool and how rules of Jarh-o-Tadeel were practically 
applied on narrators, one needs to keenly study books written on that subject like Mizan al- 
i'tidal, Lisan al-Mizan, Tahdheeb al-Tahdheeb, Muqaddimah Fathul Bari, etc.. 



Similarly, if one wants to learn how a Hadith is graded as forgery, one must refer the books 
in which fabricated narrations are collected and observe why, how and what reasons 
constitute in grading a narration as fabricated. I have also done the same in this paper. 


Imam Ah Qari states: 
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"Imam Abu Bakr bin Khayr has reported the consensus of scholars that it is unlawful for a 
Muslim to say "Prophet said so and so” until and unless he has that report in 

narrated form (i.e. with chain)." 
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Imam Khateeb Baghdadi states the words of Imam Salih bin Ahmed that he said: 
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"Without a chain, a Hadith has no worth. The chain of a particular narration is the ladder 
to reach the text of that Hadith.” 
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Imam al-Fattani writes in the introduction to his book on fabricated narrations: 
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"Know that, the narrations which do not have any asl and do not have any chain cannot 
be narrated. Prophet said: "Beware of narrating from me except what I taught you, 

for whoever lies about me on purpose, then let him take his seat in the Fire." So Prophet 
(XstSO has clearly specified that his Ahadith must only be related when one has full 
knowledge of it and if a narration which does not have any authentic chain, its chain 
neither exists nor is mentioned in the comprehensively compiled Hadith sources/books 
by any reliable scholar, nor do the Hadith Masters have the knowledge of that 
narration from Prophet ( ), then in such a case it is not permissible to accept it. It 
comes in a Hadith that (Prophet said): "It is enough falsehood for a man to relate 
everything he hears” and it is also narrated that: "There will be, in the end of time, 
charlatan liars coming to you with narrations that neither you nor your father heard, so 
beware of them lest they misguide you and cause you tribulations." 

oU ye jil 5 jTJj 
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It is noteworthy that Imam al-Fattani links the narration of chainless reports with 
attributing lies to the Prophet (Peace and Blessings be upon him). 

Shaykh GF Haddad was asked: "How Does Hadith Get Graded a Forgery? He replied: 

"There are many reasons: some internal, some external. Among the internal reasons are 
poor Arabic, run-on narrative, contradiction of established texts, maybe clashing with the 
known style of the Prophetic hadiths and other aspects that trained eyes may pick up. 

Among the external reasons is the fact that there is no chain of transmission..." 

Ref: http://eshaykh.com/hadith/takhrii/hadith-qraded-forqery/ 

While discussing a narration having a flimsy, broken chain that cropped up in later sources, 
Shaykh G.F Haddad said: 

"So this hadith (i) has no chain of transmission and (ii) was unheard-of before the Sixth 
Hijri century. 

For a hadith to have no known chain is enough of a tell-tale sign of forgery. A stronger 
sign of forgery yet is the "ex-nihilo" status of a hadith, namely the fact that it comes out of 
nowhere and no one had heard of it before a late time in Islamic history, in this case the 
Sixth Hijri century" 

Shaykh Haddad writes in the conclusion of the same discussion: 

"Any one of the above main four aspects — chainlessness, alienness, artificiousness and 
paganism — would be enough by itself to characterize this report as a forgery in its 


would-be attribution to the Holy Prophet let alone two of them put together, let 

alone three, let alone all four." 


Muhadditheen mostly use the expression V" meaning "it has no basis". This 

expression is widely used in books of Rijal (biography of narrators) as well as in the 
various collections of weak and fabricated narrations. They use this term for the following: 

1. For those narrations which do not have any chain at all. 

2. For those narrations which possess a chain but they are fabricated. 

3. Third meaning is generic, for example a ruling that has no basis in the Quran and 
Sunnah. 

4. And sometimes it is used to reject a specific chain, although the content of that 
narration might be proven from another authentic chain. 

Mostly, it is used for the first two reasons which is evident from the books written on 
fabricated narrations. Imam Suyuti (RA) and Jamal ud din al-Qasmi (RA) have mentioned 
the first meaning. 


"Their [Muhadditheen' s) saying: iJ U jt d-jJ (this Hadith does not have asl), (was 
explained by) Ibn-e-Taymiyyah, he said: It means 'it does not have any chain of narration'." 


Ref: http://eshaykh.com/hadith/rainwater-shifaa/ 




(-*91 1 4' j>. jS ~ jJl -LP 



Imam Abdul Hayy Lakhnawi also elaborated on this meaning. He writes: 

EUgJsUh OLXi ja JLw) t^\ <t! V J jJ 


"It is not suitable for a sensible person to accept a narration which has No asl i.e. it has No 
chain." 
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(J&1 304 ! y jil') Olu^-' y\ . j_On_U ' ^-l^-'i bLP -U^3 ^7-' -UP .X«P ii^^Jji' 


Now, the biggest proof that a chainless narration is false and bears the status of forgery 
( Maudu 9 is that these narrations are mentioned by Imams like Imam an-Nawawi, Zarkashi, 
Ibn-e-Hajar al-’Asqalani, Jalaluddin al-Suyuti, al-Sakhawi, Ibn e 'Arraq, Ali Qari, al-Ghumari 
etc in their works on fabricated narrations. 


Imam Ali Qari writes in the introduction of his book on fabricated narrations: 


ipUir cJfj id! <^jUih 5Uail> jj c£jd' Alii .sU p 

jdu ^ y*yd\j jL&fj \ ykj xJh\ J* j» 

ajI j \ u p . . l » y d d di 4j jj u jlp jUtfivu ^iioh dii? 

a jS i Cd jj a jS> j I ^ y> 


"I, Ali Qari, say that the Huffaz of Hadith have collected narrations which are famous among 
laymen and they have explained which of them are Sahih, Hasan, Weak, and Fabricated. I 
have tried to summarize from those works and I am mentioning those narrations about 
which they have said that 'they are baseless’ (meaning they do not have any chain) or 
they are fabricated. And I have left those narrations whose status of being fabricated 
was in dispute near Muhadditheen. 

j ufljl OlP f. 1) ^ A3 jXfi d ^ 

(.*1014 jji y (OLkLj) ji ys- :oi!jii 


Interesting point to note is, Imam Ali Qari said that he will only mention those narrations 
upon which there is no disagreement among Muhadditheen that they are fabricated and 
then he also mentioned several chainless narrations in this work. This proves that 
according to Hadith masters, chainless narrations are worthless and carry the status of 
forgery. 

Similarly, Shaykh Muhammad Ameer al-Maliki compiled some of those narrations which 
are famous among laymen but in reality they do not have any basis. He writes in the 
introduction of his book: 

l! illlsLh c d~Ol^lh J3 c^jLaP i cddJaJ dbdj 4AA 

L5 -iU XfiSp- cdtli' ibjJ^il j* tibx-jdah d-Ol?-0l A3 j*J' 4i«J' ys- Ajj\^y}\ 



l? 1p 4X2: ^ j~*wJ 5 1^3 j* ddd' j*-^J ^ia J ^} j^-J tj*d~»>j dip 

EUc^! J \~p\ l! fgj j£l UsOJLd cS Jij lO tiitbj ifa jb^a l^iS" AjUjuj' lOl^al!' j 49 


"In this Treatise, I have collected some of those narrations which are famous among the 
people but they are falsely attributed to the Prophet they are false and have no basis 

(meaning either they have no chain at all or they have a chain with a liar in it). I have done 
this humble work in the service of Prophet (;£$&) so that people may differentiate between 
what is authentic and what is a lie. I have collected 400 narrations, all of them are lies, false 
( Batil ) and munkar. I have not mentioned their chains because they do not have any basis 
(asl) (meaning either they have no chain at all or they have a chain but with liar in it) 


(-*1 228 jsi') -UP :osJjil 


Shaykh Ameer al-Maliki mentioned total 432 narrations in this work. He labeled majority of 
them as forgery for the reason that they have no chain or they are not present in Hadith 
books. 

This methodology of Hadith scholars that anything which has no basis is forgery can be 
further confirmed by what Imam Ibn e 'Arraq said: 

/ / / / ^ iS o / 

^9 dlii 4$ J \*p\ l! j\ 43 jf-\ U d-J-d- ^9 Jl9 lij *-4 j I jds'j ^JLS' l?Ub>d' O' 'bis 

□^jiu dip 

"If these Huffaz (like Ahmed, Ali bin al-Madeeni, Yahya bin Ma’een, al-Bukhari, al-Nasaai, 
Abu Hatim, Abu Zura’, al-Darqutni, al-Tahawi, Ibn e Hajr, al-Suyuti, Ali Qari, al-Ghumari) or 
any other scholar who is at par with the above mentioned scholars says that "I do not know 
this (Hadith)” or "This Hadith has no basis” about any narration then it is enough a proof 
for that Hadith to be graded as Fabricated." 

AP f \ Am--xJ1 AP ji ji' Am jOjl Aj yj ; . J ' 

(-*983 Jl jP jj! -M- j>. j>. -UP ji t jy icilji' 


Now keeping this in mind that V means "it has no chain", I want to mention a passage 
from the book of Imam Jalaluddin al-Suyuti where he has discussed the Hadith-e-Mashoor. 
Imam al-Suyuti says: 



✓ / X / / SO OsO / / 

. SO , ^ I } s * , s 0 . s , 5 s ./ • 1* ./ 1* . SO . ^ * . s 1 / J* if } . sa s s M /■ 1 / / >0 . . / i ^ 0 »/• 

4j jj u li Jj ct<APw23 4J Lo ^lp Jjllfli) (Jjfcj c<L^JU( ^AP £■■>%' li 4 j *-^9j 

DQI^' 


"The Term 'Famous ( Mashoor )' is also used for those narrations which are famous among 
laymen. It is not only applicable to those narrations which have only one chain but also to 
those which do not have any chain at all" 

Then Imam al-Suyuti mentioned few narrations which are famous/Mashoor in technical 
sense, followed by those which are famous among Hadith scholars, followed by those which 
are famous among Jurists (Fuqaha), followed by narrations which are famous among 
Usuliyyeen and then those which are famous among grammarians and finally those which 
are famous among laymen. 

Those which are famous among laymen: 

Imam first mentions those which are 'Sahih'. 


«4Uii )A 3% ^ °>“» Narrated by Muslim 

— - Ibn e Hibban authenticated it. 

^ Ibn e Hibban and al-Haakim authenticated it. 

«iL'Uiiis' Lr J» Ibn e Hibban and al-Haakim authenticated it. 

Then he mentions those which are 'Hasan/Fair’. 

<< JA 

S *S 0 

« ja 

Both of them are graded "Fair" by Imam al-Tirmidhi 
Then he mentions those which are weak (according to him): 

SO ■* OS o * a * it 

^JA JA JaJI 

«5ilp ^Isdl» 



— { M — 


£ ' * * 

Then Imam Suyuti comments b§-& j means 'all of them are weak*. 

And Finally those which do not have any chain at all: 

«Zj L jt- 1 mi i~jjj 

«U'jS-\ i! ijjT cJs">> 

«ij jff uj 

jki ^ °^°fe f jd» 

«4^yb Aj jJij jteb i jA» 


After mentioning them, Imam Comments: 

□i%3 3^f J 

"All of them are Baatil ( False/Fabricated ), they have no chain at all”. 


jJ' jSj r d 


(Js91 1 :<j9 jsll) Jo j~~lt jJ-lJ' J*>b- tjSL J»P jil 


Imam al-Sakhawi has also collected those narrations which were famous among laymen 
during his time. Among them were many authentic, weak, fabricated and chainless 
narrations. Commenting on the following Hadith: 


I I M | , / j / / . /• . / • / ./ 0. ?✓./'/' / ./• 0 / , / 

Uc<u^Jl ^ j'jJ s^j'j J* 


Imam said: 

^ (j c£jjd' Jl3 \j& j ^JUJl Jjsf jj> X?-\ ajjj ^ <bj Jlii 

□ . 4 J J~p' L^yP y> jA 

"Ibn e Taymiyyah said: "It is fabricated. No one among the masters of Hadith narrated it." 
Imam Nawawi also said the same in the last part of (chapter of) Hajj in his book al-Majmu: 
“aS ja (means) It is fabricated, it has no chain". 

4 ja JLj J 3i*d-l Ji^Uil 

(-»902 j*i') l XoP ^ jl' jj XoP ioslji' 



» * o > »' Z * ' o \ L a ' 

And regarding the Hadith ^ ^ Imam Ali Qari writes: 


□ 


□60 ii M ^ jti} J yt jiijQj; u ^ y jti 


Imam Ibn Mandah said: "It is not proven". Imam Ibn al-Jawzi sa id: "I don’t know it". Imam 
Nawawi said: "It is Batil (false)”. Imam Bayhaqi said: "I tried to find its chain but couldn’t 
find it’. 


Ol£ jib AP yp jil (J AP j 3 jil jl 

(-*1014 i^jAil) !Ail -0 1 jjj j>l (OliaLj) jj :oii jil 


And regarding the Hadith jit jjii-* ^ JSi jk Imam Ali Qari writes: 


/ a iS . /0 . > * / o » > > o ♦ ✓ ».« ./• iS • / . »/ iS / / . i/ iS / > » 1 o fit' 1 * •* 0 / w ♦ ^ . | w 9 / t . ✓ i.« 

*LP <U ^j.wJ 4 jS> Jlfl IJb j Uj j~w?- Uj <U U ^ w >JtS jA Jl 3 

□(Juii 


"Imam 'Asqalani said: "It is a lie and a fabrication, it has no basis in either Sahih, Hasan or 
even weak". Others have also said the same, that according to people of knowledge (of 
Hadith), it has no chain at all." 


oIp yp jib ap jil (J ap ji jil jl :*-Ab^Jl 

(-*1014 i^jsil) ^j 1 ^ 1 (jj-Jl jji j>l (tillaLj) jj :oiJjil 


About the Hadith that J* 5 ^ d? ^ Imam Ali Qari writes: 


JUP ^jbwJI Jl3j ^ <U*-i ^jjl J l3j cJ U jjJl Jl3j J^'- 8 4 j) ^UiL*jdl Jl3 

I I . ^ * 0 X . / / 0 0/ 0 x* . /0 . . I If I 0 w“ I, 

LIU- j3 j> jj f-s- lb l5 aJuJjI 


Imam Asqalani said: "It is a fabricated lie”. Imam Zarkashi said: "I don’t know it” and Ibn e 
Taymiyyah said: "It is fabricated". Imam Sakhawi said: "It is narrated by Dailami WITHOUT 
CHAIN from Abd Bin Jaraad to Prophet (Peace and blessings be upon him) 


Olp jil> Qjj*!l AP yp jil d AP j 3 jil jl 

(-»1014 i^jaII) jji jjl (OlIaLj) jj :^Jjil 



About the narration ji Ja VI l$jl jl jj£j aIu* ^ U Al-Fattani comments: 


daijj Ji ill ajdj O'ii j£\ U» JL^UuJi ^ y£y> «bs,5jj Ji l!l l^iiM jj U» ^*>01 ^9 

□.^p jp iL 


"It is mentioned in al-Alaali (work of Imam al-Suyuti on fabricated narrations) that it is 
fabricated. It is in 'Maqasid' that: "Daylami narrated it without any chain from Ali (AS)". 


olp jj.' i f jj 

(-»986 Jill) JJui' jj ys It Juu£ :bi ji' 


Al-Fattani writes: 


X X / / #0 OSS 9 s // 9 s s 9 

, | . / o » H a . ♦ ♦ o 9 9 • & s • i \ ' -9 ••K • / j' 0 f ^ f 8/8 (' ■* *'' 9 f d ^ 

CjO>-I j* ^j.wJ jji J19 «^j j9 j* 9 ^*9 Ub- C-flbx9 (-9 jPl O' C~~?-l9 t-9 jPl U I C-O » 

uir jAj ^ jO? iL*Ji Jjl Jl9 JjjJi ^J tlbu-ij \ 4*Jj lij <J cijJU Uj 

□.Jii 


"About the Hadith "I was a hidden treasure..." Ibn e Taymiyyah said: "It is not a Hadith, we 
do not know any authentic or weak chain of it." Imam Zarkashi and our teacher has 
agreed with Ibn e Taymiyyah. It is mentioned in ‘Dhail’: Ibn e Taymiyyah said: "It is 
fabricated" and indeed it is as he said about it." 


olp yp ji' o f jj 

(_»986 jsLl) JJbl jj ys It JUb :bi ji' 


Imam al-Suyuti in Dhail, his work on fabricated narrations has made a chapter as: 


□ lA <bb k-Jbrtj jjI Ja9lJ-i l fy£- Jba <J J^a9 

"Section on those narrations which were enquired about from Ibn-e-Hajr Asqalani and he 
replied that: "they are baseless". 

In this chapter, Imam al-Suyuti has mentioned 12 narrations in total. I recommend every 
researcher to check them. Here, I shall only mention one narration as an example i.e. 
Hadith number 8. 


EH 49 :cbl^l9[^iuL2Jl ^ >ji (J) Jjiai Jj El J^"') jP J-i~>>j 



Ibn e Hajr was asked about this Hadith: LiSl! ? jj J] 

He replied: "I do not know this narration (means it has no chain)” 


«if- y~eL\ Jji» iOU jll ObUjJl 

(-» 91 1 j£j jj j 3 - jJl Xs- J*>W 

The interesting thing to note is: Later scholars like Ah Qari, Al-Fattani, Mari'i bin Yousuf 
relied upon this statement of Ibn-e-Hajr that he doesn’t know this narration. And they 
mentioned them in their respective works on forged narrations. 

OlP jil fi S Jj : \ 

(J»986 jsil) -UaJl JJ jAlJs Juj£ jil 

J 

jjwaii OlP jil) ^ ji' A3 jjw d ^ jwail :c_. 

(-*1014 lSjLaF jj*aJI jjj j~~i-l jjI t*Uk^ (OliaLj) jj 

J 

4P jll d ^ jbs jl' Jul jjiJ' 

(_»1 033 '-ijjr 1') ^ JJ-I jj jSL jj jj 


All the above proofs are sufficient to understand that chainless narrations carry the status 
of being fabricated. If someone still has any doubt, I invite them to study the works on 
fabricated narrations which I have quoted. You will find hundreds of examples in these 
books where they have declared a narration as forgery for not having any chain at all.. 
However, if someone still wishes to disagree with the above-mentioned scholars, then I 
request them to produce proofs to support their disagreement and cite any scholar who 
has permitted to narrate baseless narrations from the books of Usool and books written on 
Fabricated Narrations. 



Refutation of the idea that: "All Fuqaha are Hadith 
experts, that is why we can accept anything from 
them" 

One of the huge misunderstandings few people have is the belief that "Since a scholar is 
known to be a great Faqeeh, he can also be known as a Muhaddith ((or counted among 
Muhadditheen) and narrations related by him can never be rejected”. This is notion is 
nothing but a result of a lack of insight on Usool. This belief cannot stand true for each and 
every Faqeeh, although few of them were masters of Hadith sciences like Imam Abu Hanifa 
(RA), Imam Malik, al-Tahawi. al-Jassas among others but not all of the Fuqaha can be said 
to be experts in it. 


Imam al-Suyuti clearly states regarding this issue: 


j&j jZ J* \J\/jUoj d (U’li Jlij 


"Imam Zarkashi said: And concerning the Fuqaha, only those of them who have memorized 
the texts of Ahadith and have knowledge of (the complete rules of) Jarh and Ta’deel of 
narrators of Hadith are said to be Muhadditheen." 




~ J j • -v 


(-*91 1 jt jS~ J\ XS- 


Imam Ali Qari al Hanafi in his book has mentioned few narrations about the Hadith of Qaza 
e Umri which is narrated in few books of Fiqh and states: 


JA jb-f j\ \jjZJ d Jj JA \ zfr* dj d 


"It doesn’t matter that it is in (the book of Fiqh) al-Nihaya and many of the commentators 
of al-Hidaya (a book of Fiqh) have narrated it. Because those scholars were not Hadith 
experts ( Muhadditheen ) and this Fladith is not cited from any reliable book (having its chain 
of transmission) nor does any book contains this Hadith.” 



Imam Abdul Hayi Lakhnawi writes on the above statement of Imam Ali Qari in the 
introduction of one of his works: 

(j 4 CJl£" O'j £)' 4AAi ilif I Jj6j 

1^-3 5J jiLd' ^ s- ^jjcadl Wah 1* d\ j ,<Lp ^ iJ' JjL*1' 

Sjcadl <_«^}' J OjS^i d-Ot?-' l$P j3j $ yyS t Uia3 IgJ jJj Iftijjjj ,\-dS" bU^Pl 

I 4 P j 

"There are many benefits in this statement of Imam Ali Qari. That is, although, the books of 
Fiqh are reliable in matters of Furu’, and their authors are reliable in matters of Fiqh, even 
then we cannot rely on the narrations mentioned in their works nor can we be sure about 
the authenticity of a Hadith just because it’s been mentioned in their works. For there are 
many narrations in reliable books but they are fabricated." 

jJl ^ d ajIp OtX^S’ 

(jsl 304 ' y jd,') jji . -L~i 1 ^ -UP ' bLP : oil jil 


Imam Abdul Hayi Lakhnawi has discussed the narration of Qada Umari in his work Rad’-ul- 
ikhwan. I recommend this work to every student of Hadith. I shall now mention few 
passages from this work on the issue. Imam writes: 


'j^ iS jlflAJ jLaP' : Jli <U' ^fp t£jUi)' SjLP ll ^liS' fj/S »; 

Jjsb- <UP jfi O' Jp\ 'JL»j jA 4AgJ' 

J J 1 * 3 ^ , s-l^aih j' j-« ^ j*i 

s-lgiih 51?-' jj> OlT 01, iilgJ' <_~?-Ua3 j£ O' LJp ^jLj ,Vli« ^UL« 

EH 4sj'jj *di ,oy^' S- Jl ./* ^Wd (j"-! “uSO 

"It was brought to my notice that few people said "We do not trust Ali Qari on his 
assessment of the Hadith (of Qada Umari), our trust is with (or we rely on) the author of al- 
Nihaya (regarding the Hadith)...” 

Imam Abdul Hayy Lakhnawi replies: "Such a statement can only be made by an ignorant 
who is unaware of the difference in ranks of various authorities nor of the difference 
between the (responsibilities of) Fuqaha and Muhadditheen. Allah has created people in 
different types and it is obligatory on us to treat people in accordance with their status. [...] 



Moreover, author of al-Nihaya, although he was among great Fuqaha, but he didn’t reach 
the level of Muhadditheen. So we do not accept chainless narrations from him." 

At another point he writes: 

•a 

j* .bJLtf jjjlP I 'i' 

"If a much knowledgeable Faqih holds no knowledge about the [rules of] assessment of 
Hadith then, those narrations of him which he narrates without a chain cannot be accepted. 
Such Ahadith can only be believed to be authentic after proper research (on its chain) by 
Muhadditheen." 

In the same book, he writes: 

Jj jjJ' (j li <J bb j' , <L~J' O ^3 

Q (JrH 1 j~> S S-LblS" frlUP) cJilP li *)*Sf jl) liiaSLo 4 jLjcJc> jl 4P y> 

jij ,iL*i' jS- JJL k_jU' 'JL* J 4AWal> JlflJ' ^Jlk J* L jfljS5 Via ^S> 

EH Jii l« JS* J jJ ja «* j OjJUS 3J *>Larj . Jlii JiLi' ^ lil U-~*> , *Ujaw 4 JULS 


"There are many narrations having no basis (asl/chain) in Shariah but they have been 
mentioned in books of Fiqh and became famous among laymen. Such narrations cannot be 
acted upon because they are forged or extremely weak. 

For example the narration: "0 Prophet If I hadn't created You I would not have created the 
universe" and the Hadith "Scholars of my Ummah are like Prophets of Bani-Israil" 

Their forgery is not hidden from those who have studied books compiled on fabricated 
narrations. And we do not accept any narration without its chain even if the one who is 
narrating it is reliable. And the high rank in knowledge of a person cannot mean that 
we start accepting everything he says." 

f 1 304 ! jill) OLlwP-I jji . -Lj ' .Am £. ' bLP ! oJ jl' 


Imam Ahmad al-Ghumari writes about the narration that "Difference of opinion in my 
Ummah is a mercy: 

V (C-b) LJl J^aJ jJ' feba^-l jaxi J <d*Jj pAjS-j jy> ^-\ ^la'j ^^LaJ'j 



s.lgi3 jy> j^~\ ( ^ iLuP*>\) *ij ,flJU*i i-3 jl dUi-U- jTJL! 

I <J Uj 4P yp jll »,Ltjil^-*il j*JSl jJ dJJ 3ij ,<U3 ibljj *ij 


"The Hadith that difference of opinion of my Ummah is mercy is narrated by Nasr al- 
Maqdasi and Bayhaqi in his Risalah al-Ash’ariyyah without any chain. It is also mentioned 
by al-Haleemi, Qadi Hussain and Imam-ul-Haramain (Imam al-Juwaini) and many others 
and they believed it to be narrated in those books of Huffaz which are not available now. / 

(al-Ghumari) say: There is no point of mentioning a narration whose chain is not 
known. And (in this matter) we cannot rely on al-Haleemi, Qadi Hussain and Imam-ul- 
Haramain because they were Among Jurists (Fuqaha). They are not experts in Dirayat or 
Rawayat of Hadith. That is why you will see them narrating fabricated narrations 
(unintentionally) in their works on Ahkaam.” 


jyuaJl J it ye jil li-iib-Sl! yp jy«il 

(J»1 380 jsil) Jj-UaJl ji X3~\ Jaili-I :>_a! jil 


Now I shall mention some narrations which Fuqaha wrongly attributed to Prophet (X^). 
Those who have read Takhrij of Ahadith of al-Hidaya done by Imam Zayl'i and Imam Ibn e 
Hajr 'Asqalani are well aware that the author of al-Hidaya Imam al-Marghinani have made 
mistakes in some narrations. For example he narrates the following Hadith and attribute it 
to Prophet (XstSO: 


Imam Badr-ud-din al-’Aini elaborated this mistake. He said: 


jj\ *sr jj yjcr y) iSjy* y* bhj t— aJIp ^Jup — -t?-f 4*3 y ^ lijs 

lil" ; Jli t" — -j :Jl3 c<up " aUs.pa" yy 

\3."cS j bis 

(J t" ^3 ypr" : Jls c ^5 ^p yy) ^p bj^-5 " as:, pa " (j JjijjJi -up lSjjj 

iblj-dl " p <nJil — aJ-JIp ^Ip ^3 ja jl 

yA -UP ^*ib JJuh Uiii jf J-bdl JJLy C~b ) V 'bJSj y . J Jptji l 



"No one (among the scholars of Hadith) has elevated [Rafa’ ) this report to be a narration of 
Prophet (Xsfe)- It is actually the saying of Muhammad Bin Ja’far bin Ali (AS) and Ibn e Abi 
Shaibah has reported it, he also narrated it from Muhammad bin Hanafiyyah. And Imam 
Abdul Razzaq has narrated this in his Musannaf as the saying of Abu Qilabah. And it is also 
narrated in (book) al-israr as a saying of Ayesha (RA). Author of ‘ al-Dirayah’ said: “This 
Hadith is not found in the books of Hadith and it has no chain." 

^ j*i iilJl : 'uAj ' 

(-»855 :^9 jsil) 0*. y ji 4^i ji 0 jj) :«_ii jll 


The same narration is mentioned by al-Fattani in his work on fabricated narrations because 
it is not a Hadith and it was wrongly attributed to Prophet (X^fe). He says: 


jJi jt- j j3lJ' U& jj b3 jij °y> jA Jj ^ Jl ^ 4 ) \ ij a1Aaai3\ 4j 

□ im 


"Hanafis have taken this narration as proof (but) it does not have any asl (chain) in 
elevated [Marfu') form but (in reality), it is the saying of Imam Baqir (AS), Muhammad Bin 
Hanafiyyah and Abu Qilabah." 


Olp f \ 9 f Jj 

(-»986 Jill) jj yslis Juu4 jil 


Now, I want to mention a discussion on another such narration. 


□ jAi j\ la JaJi 

Imam Ibn-e-Hajr Asqalani writes about this Hadith: 

/a 413 J JL*h jia Sl&- OJ i'& J <dh -up / Jli 1% aJ d 

/ jl ^ 0 S 0 a 0 S 0 S 0 

. /•,. ✓ «• ^ 0 / 2 ? . --- | ( M • 0 / *. • 5 ^ ^ O Os 2 $0 s , f s s „ s | ( t''' o J* J* Os 

lylgilS JOM. 0 jS -b iJjS 43 jXaJi ^ Jl 3j jjl ^a 4 ^-jj C-~J Uj 'JJS 

. s» s „o ii ♦ ^ 8 ^ li 8 i I s * i f 0 f o . / ». o o ♦ .* o f o • * . s* ^ i io | * o *»s 

Ijjs ^ Jl3j laU3>l 4J Jlsjd ^ 4X-U9 .43 j 

cJr J ill Jailh jj J (313^1 Jjl yih Jlij 4i >f dj S^hu Jail 



is °<J Jti} ,is J^f J Jfctf ^ Jlij J J*U ^ Jlij 


□ JO 

#S 

"It has no basis/chain (asl) at all. Imam Ibn-e-Daqiq al-’id in his book al-lmam has 
mentioned that Ibn-e-Mandah said: "Some scholars have mentioned this Hadith but its 
authenticity is not proven by any means.” 

Imam Bayhaqi said about this narration that: "Some of our Shafi’i Fuqaha have mentioned 
this Hadith. I have tried to find this narration a lot but I couldn’t find it in books of Hadith 
nor I could find its chain." Imam Ibn al-Jawzi sa id: "Our Hanbali scholars have mentioned 
this Hadith but I don’t know the source of this narration". Shaykh Abu ishaaq said: "I 
couldn’t find this narration any where except in the books of Fuqaha". Imam Nawawi said: 
"This narration is false ( Batil ), we do not know it" and he said in yet another work: "It is 
false, it has no chain". Imam al-Mundhari said: "I could not find its chain"” 


^ j£- d LJ' 


(->852 :<j9 jsl') yy ji -C5-i ji ji ji JJ5-i J-toiJl jij :«_aJ jil 

J 

y£S\ ji*i \ jJl jUSll j Piji- J jdl jjJl 
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The above discussion on Hadith has yet again proven the point that chainless narrations 
carry the status of forgery. 



On the narration of Qaza Umari which was also criticized by Ali Qari as mentioned above, 
Imam al-Shawkani comments: 
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"About the Hadith: Offering five obligatory prayers on the last friday of Ramzan would 
compensate or make up for the missed prayers of that whole year..” 

(al-Shawkani says:) It is fabricated without any doubt. I couldn’t find this in the books of 
fabricated narrations but it is famous among a group of jurists in San’a (Yemen) in our time 
and many of them (actually) act upon it. I don’t know who fabricated it for them. May Allah 
uglify the liars.” 
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This is the very same narration which was criticized by Imam Ali Qari when he said "it is 
only mentioned in Fiqh books and their authors are not Hadith experts" and Imam Abdul 
Hayy Lakhnawi discussed it in details in his work Radu’-ul-ikhwan. 


This should suffice to make it clear that not all Fuqaha are Muhadditheen and Hadith 
scholars have criticized Fuqaha in their works for mentioning some extremely weak, 
fabricated or chainless narrations. 

When it comes to the nuances concerning the chain of narration and its transmission, one 
should always rely on Hadith experts; likewise, when it comes to the understanding of the 
texts transmitted, one must only rely on Fuqaha whereas the comments of Muhadditheen 
carry no value in those matters. 


Are chainless narrations Mu'allaq? 

Mu’allaq are those weak narrations which have disconnection from the beginning of the 
chain of narration. Sometimes, the entire chain can also be omitted due to some reason but 
the chain of Mu’allaq is not completely non-existent. Those who do not have deep 
knowledge of Usul-ul-Hadith can easily get confused and misunderstand that a chainless 
narration is nothing but Mu’allaq and hence they may consider it to be acceptable. This is, 
again, a huge misconception. If that was the case, why would Hadith scholars mention 
chainless narrations in their works of fabricated narrations and label them fabricated? It 
shows there is a serious problem with the understanding that Mu’allaq means chainless. 



I asked the same question to Shaykh GF Haddad, regarding the difference between 
chainless narrations and Mu’allaq narration. He replied: 

"When we say mu'allaq the assumption is that the chain is cited in abridged format 
for a practical reason as in Sahih al Bukhari or because the rest is not known to the 
particular compiler as in the of Imam Malik and others but that the report has an asl 
(the chain) and is known to the scholars as such. Whereas the second case (i.e. chainless 
narrations) is also similarly detected or denounced as not having any basis at all and 
is not called mu'allaq." End Quote 

Now I shall mention a long passage from the work of Imam Abdul Hayy al-Lakhnawi on this 
issue. The term Mursal in the following discussion refers to any type of disconnection in 
chain of narration. Imam writes in his Zafar-ul-Amani: 

"Let me mention a dialogue between me and my students that happened around eight 
years ago during a lecture. We were discussing those chainless narrations which came in 
book of Fiqh 'al-Hidaya' and other such books of Fiqh. 

I said to them: We cannot trust such narrations whose chain or source (book in which 
its chain can be found) is not known because many scholars of Fiqh have leniently 
narrated Munkar, weak and (even) fabricated narrations without even scrutinising or 
clarifying (their defects). 

That is why, Imam al-Zayli'i and Imam Ibn e Hajr 'Asqalani have done takhrij of narrations 
of Al Hidaya in their books. They have also done Takhrij of narrations mentioned in al- 
Kishaf[a Tafsir of Imam Zamakhshari), and Imam Ibn-e-Qutlubugha (al-Hanafi) has done 
takhrij of 'Ikhtiyar Sharah al-Mukhtar', may Allah reward them all. They have clarified what 
is sahih, fair, weak and fabricated in these books. And Hafiz Zain-ud-din al- 'Iraqi has done 
Takhrij of narrations mentioned in (the work of Imam Ghazali) ihya al-'Uloom ud Din 
and he has informed us about fabricated narrations in this work." 

Now Imam Abdul Hayy mentions the key point of the discussion which is also our topic of 
discussion. He writes: 

"Some of the students then said: "The narrations mentioned in these works of Fiqh are 
Mursal (Those with disconnected chain) and Mursal is acceptable according to Hanafis. 

I said: "Mursal is when a Tabi'i skips the name of a narrator." 

They said: "No, but our Hanafi scholars have mentioned that even the disconnected 
narrations of those who came after Tabieen are acceptable if the one who is narrating is 
reliable.” 



I said: "(That) Mursal is when the narrator skips a link from between the chain and directly 
says "Prophet (XstSO said so and so", (means there exists a connected chain originally and 
for some reason the narrator decides to skip a link from it), not everyone’s saying that 
Prophet (XjuL) said so and so is said to be Mursal. Otherwise, it would be necessary upon 
us to term every layman's saying "Prophet (XsiL) said so and so" to be Mursal." 

Imam continues: 

" The point is, discussions of disconnection in the chain are related with the chain of 
narration. 

So, when the chain itself is non-existent, there remains no discussion of disconnection 
and connection (laa Irsala, wa laa Inqita'wa la ittisaal) in the chain... And it is well 
known that the Author of 'al-Hidaya' and other scholars (of Fiqh) and the author of Ihya 
uloom-ud-din (and others among Sufis) were NOT MUHADDITHEEN, although they were 
masters of Fiqh and Tasawwuf. 

Allah has created people of different types and He has blessed the scholars of the Ummah of 
Prophet (Xj&L) with various excellencies, but none of them can possess all of the entire 
excellent qualities, although each one of them might be an expert in some specific field. So, 
it is obligatory upon us to treat people in accordance with their status. The opinion of 
someone who is an expert in some particular subject cannot be accepted in matters 
pertaining to another subject that is not his area of expertise; but if he is an expert in the 
respective field [of concern], then his opinion can be accepted. Only an inhabitant can have 
knowledge of [what is in] his home, others will not have knowledge regarding it." 

Imam further elaborates the point by adding: 

"The chainless Ahadith mentioned in those books are not Mursal narrations which can 
be accepted, but these are those narrations which have been cited from other 
books/sources. Although, the authors of these books do not mention the names of the 
books these narrations are sourced from, but those who are expert in this field are well 
aware of it " 

He reminds everyone again that: 

"It is a well known fact that the authors of these books are not experts in the field of Hadith, 
and neither did they compile these books to discuss the chains and narrators of Hadith. It is 
known for sure that these scholars have relied upon previous sources/books and have 
cited narrations from them in their books, and such narrations can also be found in books 
of Furu (Fiqh) and Tasawwuf etc to such an extent that they have also mentioned those 
narrations which do not have any basis at all." 


And finally Imam writes: 

"One of the students said, according to us, the technical meaning of Mursal is "the saying of 
any ‘Non-Sahabi’ (means from the time ofTabieen to any subsequent scholar/narrator) that: 
"Prophet ) said so and so"" as few of the Hanafis and Malikis have pointed. 

So, I said: The meaning of Mursal which you have mentioned is not found near any of 
the Early scholars of the Four Schools, it doesn’t matter if any of the subsequent scholars 
have mentioned this definition of Mursal (which you have mentioned). [....] The Mursal 
which is acceptable according to our Hanafi scholars is not the one which you have 
described but it means something else which has been clearly explained in their books 
and that is not hidden from the experts." 
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Ref: https://ia800804.us.archive.Org/9/items/abouahoda/zaframani.pdf Check Page 341-344 

Shaykh Haddad writes about a narration which was unheard before the Sixth Hijri century: 
"The chain adduced by Ibn 'Abd al-Hadi is actually only a fragment missing an untold 
number of links, and even so it is made of unknowns up to Nafi'. Hence it does not count as 
an asl or chain of transmission at all, and the report is still very much "la asla lahu” 
(baseless/chain less ). " 

Ref: http://eshaykh.com/hadith/rainwater-shifaa/ 

Imam Muhaddith Abdullah al-Ghumari (Brother of Imam al-Hafiz Ahmad al-Ghumari) 
mentioned the Hadith of age of Jibraeel (AS): 
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“It is mentioned in some books on Mawlid-un-Nabi {flftL) that it is narrated from Abu Hurairah 
(RA) that: “Prophet (^yuL) asked Jibraeel (AS) about his age and said: What is your age in 
years [....].” Then he comments about this narration: 

I I s\yi\j ^ ^.3 t IJLaj 

“It is an ugly lie. May Allah uglify the one who fabricated if’ 
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Ref: http://www.a7bash.com/kutub/MurshidAIHaairLibavan.pdf Check page 1 1 


Conclusion: 


By the Grace of Allah, we have discussed in detail that not all good words can be attributed 
to Prophet for any purpose. It is still a lie. We all have heard the saying, "The road to 

hell is paved with good intentions.” While this is a statement that carries in it a lot of truth 
and wisdom and fits the context perfectly, it would be a clear lie to attribute it to the 
Prophet (peace be upon him) and the person would still be said to be lying although 
his/her action was impetuous and not intentional. 

People should remain loyal to Prophet (XstSO than to any teacher or sect. The best gift a 
student can give to his teacher is by not following him blindly but to become a student with 
abilities of critiquing the teacher dispassionately. 

We also proved that chainless narrations are worthless and no less than a forgery. Books 
written on the subject of fabricated narrations are evident about it. The quotations cited in 
this paper prove it, without leaving any room for doubts. With this I invite people to read 
and research the books narrators of Hadith and works on forged narrations and observe 
why, how and what reasons constitute in grading a narration as fabricated. 

We have mentioned that we should take Hadith only from its expert, for to not do so would 
tantamount to collecting and spreading unreliable statements under the guise of hadith. It 
would not only be misleading but also a great disservice to the science of hadith. 

With this, I thank Allah who gave me the power to complete this task. I have tried to keep 
this accurate without any errors but some may have invariably creeped in, as I am but a 
mere mortal being. Indeed, guidance is from Allah. All praise belongs to Him and His 
Prophet (Peace and blessings be upon him and His Family) 
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The End 



